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^     it was most probably the Mimamsakas who
started thinking seriously about the question. How
do we apprehend the truth pertaining to a cognition
which may arise from various sources and come to us
through various means and media? The question
was quite pertinent to the early Mimamsa system,
which sought to establish the indebatable validity
and authority of the Vedic scriptures. Scriptual
statements (forms of speech). It was held that
cognitions derived from such statements should be
intrinsically true. Thus, it was claimed by the Mi"
mamsa that speech (or sabda) has the unique power
of generating cognitions which present objects of
the past, present and future, gross and subtle,
remote and near. Other pramanas such as percep-
tion do not enjoy this unique power which sabda
(speech) possesses.65 To maintain the absolute
validity of the Vedas it was further claimed that
cognitions arising from speech are to be accepted as
true as long as there is no defect (physical or intel-
lectual) of the speaker concerned or as long as there
is no contradiction {badha). Thus, falsity of a cog-
nition arising from a statement is always found to be
due to some defect of the person making such state-
ments.68 Now, if there can be any impersonal
statement, or a series of statements, which does not
belong to any person or human being, we can say
that cognitions arising there from will be necessarily
true. The Vedic texts are revealed texts. According
to the Mimamsakas/ they are aparuseya, that is/ th&y
do not come from any person. Hence, the early
Mimamsakas claimed that the Vedas are eternal, and
cognitions derived from Vedic statements must be
intrinsically true. This philosophical position was